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OFFICE OF THB BISHOP

October 17,

1969

My dear friends:
Many of you requested copies of the addresses that
were presented to the Annual Conference session
meeting in Buckhannon in June.

Enclosed you will find a special printing which includes
the morning devotional addresses of Dean Cushman as
well as the other special features of the Conference
program.
I hope you will make these addresses available to any
of your interested laymen.

Very sincerely,

D. Frederick Wertz
Bishop

IV
.znt 75-4
L{

TABLE OF CONTENTS

Page
. . 1

I.

Uniting Service Address
D. Frederick Wertz
Bishop
West Virginia Area

II.

Knowing is not Enough
Bishop Wertz

5

111.

A Crisis of Tradition . .
Robert E. Cushman
Dean
Duke Divinity School

9

IV.

A Crisis of Authority
Dean Cushman

14

V.

A Crisis in Worship
Dean Cushman

18

VI.

Laymen’s Banquet Address
Homer H. Davis
Minister of Reconciliation
West Virginia Area

24

VII.

Special Assistant’s Report
Mr. Davis

30

VIII. District Superintendent’s Report
Frank L. Shaffer, Sr.
District Superintendent
Buckhannon District

33

321173

UNITING SERVICE ADDRESS
'
Bishop D. Frederick Wertz
What a high and holy moment it is to which we have come. Certainly
there is no one among us who is not moved by the history of more than
one hundred and twenty-five years of mission and service upon the part
of the church in this great Mountain State.
As my mind carries me across the hills and into the valleys where
little children run and play, I see children who have known the hand of
baptism and felt the warmth of confirmation. I see young men and
women who stood before the altars of the churches of this state to
exchange their vows in holy matrimony and from that pledge of faith
to one another there have come thousands of homes across the hills and
countryside.
I see men and women of mature years who were guided in their quest
for faith and hope and love who would stand now to bear witness to
the meaning of the church and its ministry in their lives. As I look
carefully 1 see those with hearts broken with sorrow standing by the
side of an open grave while they heard words of comfort spoken in the
name of one whose name is above every name, the name of Jesus Christ
as Lord and Master of mankind.
This is the witness and the testimony that have been written in this
state by those men and women who have moved with the power of
their commitment to the ministry of Christ as they have provided
leadership for the church. I hear those who would demean the Christian
church and while their sound dies around me I see the long parade of
those who will stand to be counted in testimony to more than a century
and a quarter of service from this fellowship. And who among us is not
moved?
But who among us can restrain the exultation of this moment either?
It is the exultation of a man who has taken his mark at the beginning of
a race and all of his future is before him. It is the exultation of a United
Conference that stands ready to move into the days that are now
tomorrow in order that this generation might write its record of
devotion and commitment and sacrifice. While you may well thrill to
the history of its past and be moved by that history, I want you to
exult also in the promise of the present and the opportunity of
tomorrow. Today we stand on the threshold of a church which in this
state is about to be born and in a moment or two you will stand to
affirm your commitment to the United Conference of West Virginia.
So we come to this high moment moved by the record of our past and
exulting in the promise of tomorrow.
When I am completely and altogether honest with myself I say,
“Why are we here?” There are many other places to which we might
have gone. The clamor of one thing or another beckons us to respond
to its inviting call. But we are here. And why have we come that tonight
we might share in this significant moment together?
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“I hear the language of the “now” generation saying, “You must go
where the action is.” And where is that, I ask you? Haight-Ashbury?
Greenwich Village? Gaslight Square? Oldtown? There are things going
on there. I would not deny that. Marijuana — LSD — alcohol. For those
for whom life has scarcely offered the excitement of meaning and
purpose. Well, it is a kind of action which is there and some respond
when they say, “You’ve gotta go where the action.”
But where is the action? It is on the college campuses of the land.
You read the headlines in any newspaper almost any day of the week
and the record is clear. There is a considerable amount of action on the
campuses of the land. There is unrest here, unrest that is bom of a drive
that is deep within the heart of the “now” generation to ask questions
and to seek answers and to try, ever so haltingly indeed, to find some
meaning and purpose to the madness that we call existence.
No one would deny that there is action on the campuses of America.
It is one of the places where important questions are being asked. Off
the campus, too. You have heard of Zap, North Dakota, or maybe even
Ft. Lauderdale, Florida. When you say, “You gotta go where the action
is,” there are some who would reply that is where it is, in the college
life of the land. Yes, it is true.
But where is the action? In the ghettos, sometimes, where men and
women, black and white, are imprisoned by forces over which they do
not have any control. There is action, too, in Appalachia where the
prisons of poverty inflict upon mankind illness and malnutrition and
ignorance. Yes, there is action in the Middle East and in Vietnam and in
Biafra — on Broadway and in Hollywood — wherever man’s inhumanity
to man makes of any moment an eternal agony. And I hear them say,
“You gotta go where the action is.”
Somehow or other across nineteen centuries there comes to me the
sound of a New Testament word. It is a simple word. It says, “Go ye
into all the world.” I wonder if you would let me paraphrase the New
Testament at this point? Do you know what it really says? “You gotta
go where the action is and baptize them in the name of the Father and
of the Son and of the Holy Spirit, teaching them to observe all things
whatsoever I have commanded you. And, lo, I am with you always even
unto the end of the world.”
There is another New Testament word. It says, “Jesus set his face
steadfastly to go to Jerusalem.” Would you understand if I paraphrase
Luke’s gospel to say, “Jesus made up his mind to go where the action is
— to walk right into the face of the city where men know the agony of
injustice and the hunger of poverty and the suffering of disease, where
men suffer the inhumanity of their brothers.”
You say to me, “Where is the action?” It is where the church is
called in mission and ministry in our time. There is a sense in which the
church is under mandate to be where the action is. And it is not always
easy. Consider this: Can we really tolerate an effective campus ministry
or is it too much for us to bear? Would you understand that those who
2

carry the burdens of campus ministry and campus administration today
are carrying one of the heaviest burdens in our time. In Heaven’s name,
let us not make their task more difficult for them because we
misunderstand the ministry and mission to which they are called. Let us
appoint to these positions of responsibility men of integrity and, in
God’s name, let them minister in the Spirit of the Christian gospel that
will redeem a man wherever you find him, on the college campus as
well as in the back pew of a city cathedral.
I wonder now, can we really tolerate the ministry of presence to
which the church is committed where in the name of Jesus Christ we
offer a cup of cold water to the thirsty wayfarer along the way? Or a
warm hand of friendship to one who is as poor as any man can be because
he is lonely in the early morning and in the darkness of the night?
Do you know society’s outcasts have trouble with us? They are not
comfortable in our pews. Our pews fit them poorly. But I must say in
the same breath that we are not altogether comfortable with them
either. It is not a completely one-sided situation which makes it
difficult for some of us to accept the commitment “to do unto others”
as though they were in fact our Lord and Master. Can you really
tolerate the ministry of presence which goes to society’s outcasts, to
the least and the last and the lost in the name of the Master? Then hear
Him say, “In as much as ye have done it unto one of the least of these,
my brethren, ye have done it unto me.”
There is danger you will misunderstand because I am as guilty as
most. We have a habit, you and I alike, to make the offbeat ministry
sound so dramatic, so exciting, so exotic that it seems like it is in the
unusual where the action is. Listen to me now. You want to know
where the action is in terms of the church coming to grips with the
needs of men and women and children? I want you to take a look at
the local parish, for any creative, dedicated, imaginative minister will
find in a local parish appointment more action than he can handle.
And don’t you forget that for a single moment!
Of course I make the offbeat ministries sound exotic because they
are. But don’t you ever let anybody tell you that it is not exciting to
stand in the pulpit of a country church or a city pulpit or a university
pulpit and declare the gospel of Jesus Christ in relevant terms and not
find it exciting. That man is stupid and insensitive.
I want you to understand that there is no more excitement anywhere
in the life of the church than when the Christian gospel comes to grips
with the heartache of mankind in a country town, in the coal mining
field, in a city parish. The church is called to this kind of mission every
day of its life and I want us, as we come together in this union of the
two Annual Conferences into the West Virginia Annual Conference of
The United Methodist Church, to hold high the call of the Christian
gospel to men and women in their youth who will respond to the
invitation of the ministry and find the excitement that any man will tell
you about who is dedicated to this high calling.
3

I wish I knew where the high moments of this Uniting Conference
will come. I can go back to Dallas and tell you where the high moments
were there. That is a part of the record. I cannot so easily look ahead to
tomorrow and the day after that and say, “Here are the high moments
of inspiration.”
Obviously one of them was today when in each of two Annual
Conferences there was a strong affirmation of commitment to union
and I do not apologize for the fact that I was deeply moved. Obviously
this night with this great congregation of people singing the hymns of
the faith of the church is a high moment of inspiration for us and I shall
not soon forget the mighty effect of this hour upon my life.
I hope there will be other high moments, too, high moments when
we say this is where the church calls us because this is where the action
is. We must put ourselves on the line in behalf of Jesus Christ to heal
the heartache of the world, to take upon ourselves the ministries of
reconciliation and heal the fractures that have broken our society and
divide us one from another, brother from brother, parent from child.
I want us to hear the reports that will be coming to us in the next
few days calling us with an excitement that words cannot now express
to say, “Lord, here am I, send me.” It may be in stewardship. It may be
in evangelism. It may be in social action. It may be in the ministry of
education. There are so many places where we are called to minister, so
many places where we are called in mission because this is really where
the action is. I hope we can respond to that. I hope we can respond to
that, for if we do then we will have been worthy of this high hour.
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KNOWING IS NOT ENOUGH

Bishop D. Frederick Wertz
It has been some weeks ago now since I took my first trip into the
mines. Dr. S. A. F. Wagner had made the arrangements for me in
McDowell County, near Gary — West Virginia, that is. On the appointed
day I showed up and they outfitted me for the mines. 1 looked like a
miner, though all the miners knew that it was camouflage. But in any
case, I was prepared now for the journey and Pat O’Brian met me at the
mouth of the mine.
We got in the car and he said to me, “I’m going to take you two and
a half miles deep into the earth, right up against the face of the coal.
But before we go I want you to see the dispatcher who sits in that little
office up there on the side of the hill. I want you to understand that we
will not move when we are in the mines unless the dispatcher tells us to
move.” And I marveled that a man sitting up there on the side of a hill
could control all of the traffic that moved deep in the bowels of the
earth.
Apparently the dispatcher said, “Go.” I couldn’t understand the
language. I guess it was a language I could have understood had my ear
been trained to the garble of the public address system. But Pat seemed
to know that it said “go” and we went right into the heart of the earth.
After we had traveled some distance, Pat said, “We are just about at the
end of our journey. We are more than two miles into the earth.” He
pulled up on a side rail and we got out of the car and walked up against
the face of the mine. I saw a mining machine in operation and Pat said
to me, “That is a pretty good machine. It will dig ten tons of coal a
minute. You stand by and watch.” I took my watch in my hand and
timed it. In fifty seconds it had loaded a car with eight tons of coal and
I was willing to admit if it had had a little more time it could have made
ten tons in a minute. And I marveled.
I spent most of the morning in the mine thinking to myself that it
would be a dusty place. Then Pat took me to the equipment which was
used to control the dust within the mine and I saw them spray rock
dust into the air so that it might precipitate the black dust of the coal.
Pat told me how this particular machine had been developed here and
how proud they were of the effectiveness with which it controlled the
dust content of the atmosphere. And I marveled. I said to myself,
“These people who are engaged in the business of mining coal know
what they are doing.”
Then the earth rumbled over my head and Pat said, “Did you hear
Big John?” I asked, “Who is that?” And he replied, “Well, that is what
we call the rumble we just heard over our heads. It is the noise of the
rocks as they break and settle into place. We say that Big John is
walking around up there.” It sounded like the thunder of the skies and I
was ready to get out. So we got back into our car and listened for a
voice from that little office up on the side of the hill. It said “Go” and
we went.
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After a while I saw the light of the opening of the mine shaft ahead
of us and we pulled out once again into sunlight. The first thing I saw
there was a yellow flag painted on a signboard and beneath it some very
simple words. Those words said: “Knowing is not enough.” And I
inquired of Pat, “What do those words mean?” “Well,” he said, “that is
the safety slogan for the mines and we keep that yellow flag obvious
everywhere. It says to every man who sees it: ‘Knowing is not enough.’
It is not enough just to know what you ought to do. You must perform
in accordance with your knowledge if the mine is to remain a safe place
in which to work.”
I thanked Pat and Dr. Wagner, who had been my companion deep
into the earth, and I got into my car and began my journey back home,
saying to myself, “That is right — knowing is not enough.” It is a
haunting phrase. I want to explore it with you today. In the first place,
let me put it like this: “Knowing is not enough — You must believe.”
George Buttrick used to say, “However much a man wants to know,
ever so much more he wants to believe.” And George Buttrick was right
again. Don’t you remember the words of the poet:
“It is not wisdom to be only wise
And on the inward vision close the eyes
But it is wisdom to believe the heart.
Columbus found a world
And had no chart
Save one that faith deciphered in the skies.
To trust the soul’s invincible surmise
Was all his science and his only art.”
Now you know that a former college president would not be one to
make light of academic training and solid education, but knowing is not
enough. You must believe. Knowing will provide the techniques by
which to live, but faith will provide the reasons for which to live.
Knowledge will draw for us the map of the promised land, but faith will
play the music by which we can march into that land. Knowledge will
provide for us the basic data by which we can land a man on the moon,
but it will take faith, at last, to dare a man “to trust the soul’s
invincible surmise.”
I do not care how much you know. I will not call you an educated
man until you are able to give reasons for the faith that is within you.
Knowing is not enough, you have to believe. And you had better
believe it.
Now I’ll back off and come again. “Knowing is not enough — You
must have a will.” I am not talking about the kind of Pollyanna faith
which says I can do anything. We are aware of the conflict that
develops with the pride of accomplishment and we sometimes echo it in
song: “I can do anything better than you.” “No, you can’t.” “Yes, I
can.” “No, you can’t.” “Yes, I can.” “No, you can’t.” “Yes, I can. Yes,
I can. Yes, I can.” Well, this is a Pollyanna kind of dream that makes a
nice song and I do not mind if you sing it. I am not talking here about a
6

simple kind of desire. We have a joke at our house. After watching a
significant performance of some kind on television, I am likely to say,
with a smile, “I can do that,” and my wife is quick to respond, “That’s
a bad joke.” And I realize, of course, that she is right because not one
of us can do anything just because we say we can, but neither is it true
that we will do anything just because we know we can. We must have a
will, not merely a simple desire, but the kind of determination that will
lay it on the line. Aldous Huxley used to say, “Education is learning
how to do what needs to be done, when it needs to be done, whether
you want to do it or not.” That is will and that makes the difference.
Knowing is not enough. You must have a will that knows the reasons
why.
Could I stop for just a moment to place this beside one of the most
agonizing concerns that rests upon the hearts of the sensitive people of
the world: the question of mass starvation and hunger across the wide
sweep of this earth. Certainly we know enough to produce the
necessary foods to fill the hungry mouths of the nations of the earth.
No one would deny that we have the technical knowledge to distribute
all of the food we produce to wherever it may be needed, whenever it
may be needed. What is the trouble? The will. The will! Knowing is not
enough. You must have a will.
Let me come to this question a third time: “Knowing is not enough
— You must be ready to act.” Did you listen to the scripture a little
while ago? It is a familiar story, the one Dean Cushman called the other
morning the most important piece of scripture in all the Testaments. A
responsible citizen in the society came one day to Jesus and said, “What
shall I do to inherit eternal life?” The Master said, “You are educated,
you know what is says. Repeat for me the law.” And he repeated it. He
didn’t miss a word. When he finished, the Master said, “That is the right
answer. Do that and you will live.” Ah, but there is the rub. There is
the rub. “Do, that.” These are the Master’s words.
There is an old saw in Pennsylvania about a farmer sitting one day on
his front porch in a rocker. An agent came by from the university and
stopped and said to him, “Would you like me to show you how to be a
better farmer on this farm?” The farmer shook his head and said, “No,
I already know how to be a better farmer than I am.” And this is true
of most of us. We already know how to more responsible Christian
people them we are. What is the trouble? “Do that and you will live.”
You will recall the words that closed the Sermon on the Mount.
“Whosoever heareth these sayings of mine and doeth them, I shall liken
him unto a wise man who built his house upon the rock. The rains fell,
the floods came, the winds blew and beat upon that house but it fell
not for it was founded upon a rock.” Knowing is not enough. We must
be ready to act upon the commitment of ministry and service to which
we are called.
I am going to try it again. “Knowing is not enough — You must
love.” And I am embarrassed now. I should speak to you of love? I
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think back to the days when I was in the teen-age crowd. We thought
we had the great songs of love in those days. “There’s a rainbow ‘round
my shoulder and a sky of blue above . . . ’ cause I’m in love.” My
youngsters say that is square and I know what they mean and so do
you. Bert Bacharach seems to understand what we are trying to say.
You heard Pat and Julian sing his lyrics last night: “What the world
needs now is love, sweet love. That’s the only thing that there is just
too little of.” That’s what I am talking about. It isn’t enough to know.
It just is not enough to know. You must be willing to love.
Hear again the words of the Apostle Paul: “If I . . . understand all
mysteries and all knowledge. . . but have not love, I am no
thing . . . Love is patient and kind; love is not jealous or boastful; it is
not arrogant or rude. Love does not insist on its own way; it is not
irritable or resentful; it does not rejoice at wrong but rejoices in the
right. Love bears all things, believes all things, hopes all things, endures
all things. Love never ends.”
One day a man died on a cross on Calvary’s hill. The record says:
“Greater love hath no man than this that a man will lay down his life
for his friends.” It is not enough to know, it is not enough to have all
the answers to the technical questions of mining, or food production
and distribution, or medicine, or health. You must love.
This is the heart of the Christian gospel. “God so loved the world
that he gave his only begotten Son.” And you had better believe it.
Knowing is not enough. You must believe. Knowing is not enough. You
must have a will. Knowing is not enough. You must be ready to act.
Knowing is not enough. You must love.
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A CRISIS OF TRADITION

Scripture: Luke 19:41-44
Dean Robert E. Cushman
There would not be much point in recalling our Lord’s lament over
Jerusalem save for three things: First, that Jesus’ lament reflects his
consciousness of failure. It was the failure of his mission and message.
The common people had heard him gladly, but Jesus found no positive
response from the core group of Judaism. The power-structure was
largely unmoved. The second is that Jerusalem stood for the established
religion of the Temple, presided over by those who sit in Moses’ seat.
And the third thing is that our Lord still weeps over the city of man,
over the established religion, over every human, or inhuman arrange
ment which subordinates the real will of God to the traditions of men.
Not 19 centuries ago to his contemporaries, only, but to us as our
“eternal contemporary” Jesus is saying: “Would that even today you
knew the things that make for peace!”
Once, to the Pharisees and Sadducees, who sought from him a sign
from heaven, Jesus said: “You know how to interpret the face of the
heaven, but you cannot interpret the signs of the times” (Mt. 16:3). Is
it so with our generation: with our age of fabulous technological
mastery? We can go to the moon with computerized finesse and return
on target, but all about us and among us are the signs of perilous social
unrest and widespread personal demoralization.
What is it that makes for peace? What is it that makes for the Shalom
of which the whole Bible is both the ageless quest and the timeless
witness? Is the Shalom attained by way of man’s ambition for
management of space, or is it found by the management of our spirits
in relation to our fellows and to God?
The Psalmist, in awe and wonder, can exclaim, “The heavens declare
the glory of God; and the firmament showeth his handiwork” (19:1).
But another Psalmist locates the problem:
“When I consider thy heavens, the work of thy fingers,
the moon and the stars, which thou hast ordained;
what is man, that thou art mindful of him?”
The critical question of our time is not whether man shall be able to
master outer space, but whether he shall be enabled to master himself
and attain inner integrity, and peace in relations with others. What are
the conditions of peace? “Would that even today you knew the things
that make for peace!” Are they still hid from our eyes? SecretaryGeneral U Thant said to a conference of international leaders as
reported in the New York Times, May 11, 1969:
“I do not wish to seem over dramatic, but I can only
conclude from the information that is available to me as
Secretary-General that the members of the United
Nations have perhaps ten years left in which to
subordinate their ancient quarrels and launch a global
partnership to curb the arms race, to improve the
<
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human environment, to defuse the population explo
sion, and to supply the required momentum to world
development efforts.”
The present possibility of human self-destruction or of human
betterment is one powerful impulse for the revolution of our era. It is
this impending awful alternative which drives the young to the whole
gamut of reaction from despair to militancy, from sensuality to social
reform, and from indifference to boorish hostility and contempt
toward every tradition or establishment that either condones the status
quo or declines to adapt its powers to the advancement of a renovated
and humane society.
This more humane society, think the young — and this is the ground
of their truculent impatience — must come into reality soon, indeed,
now on pain of there being no society at all. This perspective is not
confined to the militants of our university campuses. It is a standpoint,
I believe, latent and on the rise among the generality of young adults. It
permeates churches, schools, colleges and theological seminaries. The
reckless, lawless militancy may hopefully be a passing phase, but not
the endemic dissent and revolt against obstructive and obsolete
structures of human economic, social, and political association. I
believe it is very nearly the truth that, for the young, in varying degrees,
Vietnam is the symbol at once of a bankruptcy of the American way of
life in its political expression and a cynical exhibition of a liaison
between the profit motivated society and the unchecked and unscruti
nized inertial thrust of unreflective military bureaucracy.
“Would that even today you knew the things that make for peace!”
It is against the background of this lament of Jesus over Jerusalem, the
city of man, that I propose to consider three old problems and their
modern analogues. With these our Lord labored in sorrow until he had
no way to relieve the blindness of humanity save by his own “full
perfect and sufficient sacrifice.” Those problems were: A crisis of
tradition, a crisis of authority, and a crisis of worship. They are cognate
with one another, and they are inseparable. They are as truly ours as
they were those of Jesus’ contemporaries. To face them, to reckon with
them honestly, is as surely the straight and narrow way to peace in our
day as it was in that of Jesus.
II

For the most part, the Christian church and Christian people are
unaware of the measure in which Jesus was a relentless critic of the
received tradition of his own people. Yet the Markan evangelist
enforces this point in the first chapter of his Gospel and, then, develops
the theme to the end. It was signalized in Jesus’ preaching: the people
were astonished, for, declares Mark, “He taught them as one who had
authority, and not as the scribes.” (Mk. 1:22)
For the believing Christian community, even of the first century, of
course Jesus taught with authority and not as the scribes! The scribes
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were always deferring to and republishing “the tradition of the elders.”
But the radical nature of Jesus’ declarations — revising the teaching of
Moses and countering the traditions of the elders with his own word and
exhortation — is largely lost upon us. To the ecclesiastical establishment
of his day, he was scandalously presumptuous. Seemingly, Jesus
assumed to himself greater authority than Moses; and that was sacrilege
and blasphemy!
The fact is that Jesus only enraged the scribes and Pharisees because
he could never get them to make an all-important distinction. He could
never persuade them to distinguish between the essential laws of Moses
and the proliferation of corrollaries, codicils, exceptions, and conse
quences which had attached themselves to the Law in the long and
various course of Israel’s pilgrimmage through time. The religion of Law
had become, as St. Paul was to say, “the letter” which obscures and
subverts “the spirit.” Something even more fundamental had happened:
To make the Law the solitary vehicle of relationships between man and
man, and between man and God, was to define those relationships by
reference to historically relative and, therefore, transient and changing
circumstances. The essential Law, the main line of the Tradition,
became overlaid with a vast accretion of Rabbinical interpretation. It
spawned a suffocating array of provisos and addenda that obscured the
main bearing of the Law itself. The will of God became confounded
with endlessly elaborated traditions, so that well-intentioned people
exchanged “the traditions of men,” as Jesus declared, for “the
commandment of God.” At the same time, and little by little, service to
the Law became, somewhat unconsciously, a substitute for service to
the God of the Law and also a substitute for service to the neighbor.
A great part of Matthew’s Gospel has to do with the exhibition and
clarification of this problem. Matthew knows that Jesus was con
demned by the scribes and was doomed to death by the Pharisees and
Sadducees as a subverter of the Law of Moses and a destroyer of the
traditions of the leaders. When, in the classical 15th chapter, Jesus is asked:
“Why do your disciples transgress the tradition of the elders? For they
do not wash their hands when they eat.” Jesus answered them with a
question in return: “And why do you transgress the commandment of
God for the sake of your tradition?” “For God commanded, Honor
your father and your mother . . . But you say, if any one tells his father
or his mother ‘What you would have gotten from me is given to God, he
need not honor his father.’ So, for the sake of your tradition, you have
made void the law of God. You hypocrites! Well did Isaiah prophesy to
you,
‘This people honors me with their lips,
but their heart is far from me;
in vain do they worship me,
teaching as truths (of God) the precepts of men.’ ”
(Mt. 15:1-9)
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Hypocrisy takes many forms, and all its ways are devious. A roster of
hypocrisies is rehearsed in the famous woes upon the scribes and
Pharisees of Matthew 23. Jesus rehearses casuistical distinctions
between swearing by the Temple or the gold of the Temple, the altar or
the gift on the alter, the permissibility of the former in each case and
the sin of the latter. But, perhaps, it all is summarized in the
condemnation: “You tithe mint, and dill, and cummin and have
neglected the weightier matters of the law, justice and mercy and faith .
. . You blind guides, straining out a gnat and swallowing a camel!” (Mt.
23:23-24). And the literal and solid meaning of that figure has the
witness of both Matthew and Mark 7:8: “You have the commandment
of God, but hold fast the tradition of men.” With biting irony Jesus
charges: “You have a fine way of rejecting the commandments of God,
in order to keep your tradition!” (Mk. 7:9). Among other things, it was
a way of tempering the commandments of God to accommodate the
disposition, the convenience, even perhaps the natural inclinations and
alleged necessities of human existence! The hypocrisy was the blind
insistence that such modifications and accommodations did not really
contravene the commandment but were sundry ways of honoring God
after all.
For Jesus this was the lie in the soul; it was perhaps unwritten
duplicity. It was self-deceit and a perilous confounding of the real
Tradition “the commandment of God” with useless embroideries upon
it. The way to peace is the way of discrimination — to be able to
discriminate between the husk and the kernal in the matter of tradition.
The Matthean evangelist is right, the bearing of Jesus’ message and work
was not to abolish the law and the prophets; “I came,” he said, “not to
abolish them but to fulfill them.” (Mt. 5:17). At the same time, it was
necessary to distinguish between the true “commandment of God” and
its pretended and pretentious substitutes. And it is in this context that
. the sober warning of Jesus to the religious parties and establishments of
his day must be understood: “Every plant which my heavenly Father
has not planted will be rooted up” (Mt. 15:13)!
As we study the Gospels, it becomes evident that Jesus was a
trenchant critic of tradition; conversely, it is plain that he was
vehemently opposed by the traditionalists among his own people.
Christians are those who believe that Jesus was right; and they view him
not as a revolutionary but as a martyr to God’s righteousness. But Jesus
was both: from the perspective of traditionalism, Jesus was a
revolutionary; from the perspective of “the commandment of God,” he
stands, for all time, as God’s own Son in his perfect obedience.
The estimate of Jesus either as “Lord” or as “revolutionary”
depends, then, upon our understanding of what in fact the Tradition
really is. Is it “the tradition of the elders” or, in Jesus’ language, is it
the “commandment of God?”
And what is the commandment of God? It is that upon which, Jesus
said, hangs the whole Law and the prophets: “Hear O Israel: The Lord
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our God, the Lord is one: and you shall love the Lord your God with
all your heart and with all your soul, and with all your mind, and with
all your strength. The second is this, you shall love your neighbor as
yourself.” Mk. 12:29-31.
If there are no other commandments greater than these, if these are
pre-eminent, then the real vocation of the believer is obvious. To fulfill
these is to fulfill the Law; and to do so is not to abolish tradition but to
exalt it. It is to discriminate between what is central and what is
transient and expendable in the Tradition.
For Jesus, the Tradition is the will of God found in the command
ment of God when the chaff has been separated from the wheat, or
when, according to the parable, the tares are separated from the wheat
and burned. “Every plant which my heavenly Father has not planted
will be rooted up.”
A great part of the anti-traditionalism of our time, a great part of the
current rebellion against the religious establishment — Protestant,
Catholic, or otherwise — is a restless search for the kernal of light and
truth which has been obscured, repressed, or suffocated in husks and
chaff by which the Church calls attention to itself rather than to the
Christ who gave it being. In their ignorance, which is no worse than the
blindness of the orthodox, the young revolt against all traditionalism
because, like the traditionalists they have not distinguished between the
Tradition of God and the traditions of men. But it is the latter they
reject, while it is the former — the essential Tradition — that they long
to find and for which they, sometimes, blindly grope.
The crisis of tradition today lays an urgent task upon concerned
Christians and the Church — it is the task of discrimination. Christians,
for the salvation of themselves and society, must recover the Tradition
of God which is their reason for being. For the malady of confusing
“the traditions of men” with the commandment of God is hypocrisy.
Hypocrisy is phony piety. It is bearing the name without delivering the
goods. It is the appearance of Godliness without the substance of it.
And there are all degrees of this among the professors of religion. In the
end, hypocrisy is what Jesus said it was quoting Isaiah:
“This people honors me with their lips
but their hearts are far from me.”
It is a perennial fallenness of official religion in every age, whether
Jewish or Christian, that the traditions of men, including the vast
structures of institutionalism and the paraphenalia of piety multiply, it
would seem, almost with intent to obscure the contradictions between
the professions of religion and the practice of it. Only by uniting
profession with practice in tandem will peace supervene upon the
warfare of the Tradition with the traditions. “Would that even today
(we) knew the things that belong unto peace!” It is most evident that
peace, whether for the Christian Church or for American society,
depends upon squaring our professions with the way we live, and the
way we live and act with our professions.
Amen
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A CRISIS OF AUTHORITY
Luke 7:1-9, Matthew 8:5-12
Dean Robert E. Cushman
“And Jesus went about all the cities and villages, teaching in their
synagogues and preaching the gospel of the kingdom and healing every
disease . . . when he saw the crowds, he had compassion for them,
because they were harassed and helpless, like sheep without a
shepherd.”
Jesus had compassion on the crowds. They were milling and helpless,
without direction. They were like sheep without a shepherd. The
pitiable spectacle of bewildered sheep may be lost upon us, remote as
we are from the pastoral and agrarian society. The only sheep we know
are human sheep fenced in by urbanization and ever proliferating
institutional structures. But the sheep we know, and indeed are, may be
no less pitiable, no less confused and troubled than the miniature
crowds of Jesus’ time.
It may be that not since the waning and dissolution of the Roman
Empire in the third century has there been any equal to the bewildering
chaos of the 20th century. In the same century, breath-taking technical
and material advances have been matched, even outpaced, by the
almost unexampled misery of men in the realm of personal and
spiritual existence. When the great Christian philosopher and math
ematician Blaise Pascal described “the glory and misery of man” as the
paradoxical condition of humanity, he was certainly talking about us,
about our plight in the 20th century. To be sure he was interpreting the
Bible’s message about man; but I am not aware that any era more than
our own has more spectacularly verified that message. Neither am I
aware that any era has been less able to comprehend the fact of its own
fearful admixture of amazing achievement and appalling misery.
To our present confusion and disorder one mode of response, in the
light of Biblical message, can be “righteous indignation” and ardent
reform. Jesus himself manifested “righteous indignation” He spoke
sternly to the leaders of the people and, on one occasion, he cleared the
Temple precincts of those who made its courts places of commerce
rather than of prayer. But when Jesus saw the milling crowds, he had
compassion upon them, for they were like sheep without a shepherd.
To put it plainly, they had lost direction. Their leadership no longer
led! The goals of existence, the aims of life, had become obscured or
controverted. The long established leaders of Israel spoke increasingly
to inattentive ears, and the “credibility gap” was widening. The
self-appointed teachers of the Jews, of whatever party, were progres
sively failing to shepherd the flock.
There was, in short, a crisis of authority, which was inseparable from
a crisis in leadership. There was a crisis about the Tradition, and a crisis
also about the nature of true worship. Into this vacuum, the eruptive
and prophetic messenger, John the Baptist, had come. And, when John
was imprisoned, Jesus came preaching the Gospel throughout Galilee.
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The Kingdom of God is at hand, he said; therefore, repent (metanoiete
— change your mind, clear it!) and believe the good news! Then it was
that the bewildered and aimless crowds began to hear with ears that had
long been deafened to the stereotyped messages of scribes and
Pharisees. Something was happening, and Jesus was the proclaimer of
eventualities, not in the keeping of men, but in the provision of God.
For a long time, among the people of the land and the generality of
Israel, God had receded from the center. The Temple, to be sure, was
still there in Jerusalem on Mount Zion. It was attended by the priestly
line of sons of Levi. The scribes and Pharisees were diligent in the
interpretation of the Law of Moses. In their effort to enjoin rigorous
observance of the Law, as the condition of coming Messianic Age, they
were tireless in interpreting it. They applied it to every conceivable
phase of life and daily experience. And it was all on one major premise:
if Israel would but fulfill without defect the whole law for one day,
then God would send his Messiah.
But what Jesus saw was humanity fallen among thieves, confused and
scattered sheep without a shepherd. He was the priest and the Levite on
the Jericho road passing by “on the other side.” He saw the need of the
neighbor unattended, wrongs unredressed. He said, “you tithe mint, dill
and cummin and neglect the weightier matters of the law, justice and
mercy and faith. You keep straining at the gnat and swallowing the
camel!” (Mt.23:24)
In the final judgment, when the righteous Judge shall separate the
“sheep” from the “goats” he will say to the sheep: “inherit the
kingdom: for I was hungry and ye gave me food, I was thirsty and you
gave me drink, I was a stranger and you welcomed me, I was naked and
you clothed me, I was sick and you visited me, I was in prison and you
came to me . . . Truly, I say to you, as you did it to one of the least of
these my brethren, you did it to me.” (Mt. 25:32-40)
Perhaps it is not wonder that Jesus’ word and work seemed to fill the
vacuum! Repeatedly it was said, the common people heard him gladly.
(Mk. 12:37). Perhaps also it is not strange that Mark reports in his very
first chapter that the people “were astonished at his teaching, for he
taught them as one who had authority, and not as the scribes.” In the
next sentence there is an account of a demonic exorcism. And the
expelled demon recognizes Jesus’ authority too. You, the demon
charges, are come to destroy us.
In the story of the Roman centurian, whether we take the account of
Matthew or of Luke, there is one basic and common point: As the
centurian is an authority under the authority of Caesar, so likewise the
authority of Jesus is acknowledged. As the Centurian’s authority is
delegated to him from Caesar, so Jesus’ authority is delegated to him
from God. It is little wonder that Jesus should marvel and exclaim: “I
tell you, not even in Israel have I found such faith.”
And well might he say so, for there was among the leaders of
Judaism — the scribes and the Pharisees — no disposition to such
acknowledgment. On the contrary, they kept challenging Jesus’
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authority: “By what authority are you doing these things, or who gave
you this authority?” They even went so far as to suggest that, by the
power of Satan, Jesus exorcise demons. Perversity on the part of
religious leaders took the extreme of identifying the authority of Jesus
with Satanic powers (Mt. 12:24).
It is the ancient and familiar story: whereas the common people, the
centurian, the publicans and sinners heard Jesus gladly, the religious
establishment affirmed its own inherited authority and vehemently set
itself against the authority of Jesus. So Jesus had to say: “the publicans
and the harlots go unto the kingdom of God before you.” He even said
in the case of the centurian’s manifesto of faith: “I tell you, many will
come from the east and the’ west and sit at the table with Abraham,
Isaac and Jacob in the kingdom of heaven, while the sons of the
kingdom will be thrown into the outer darkness.” (Mt. 8:11-12).
II

John 9:29
What was the authority of Jesus that filled a vacuum? Of what did it
consist? Whence was it? In the view of the scribes and Pharisees, it was
a pretended authority. It was without authorization of the established
tradition! It was not in the succession of Levi or Abraham. And when
they confronted Jesus with the question of his authorization, he
countered by asking them a question: “was the baptism of John from
heaven or from men.” that is, did it have divine authorization or only
human: They might well recall that John had called them “a brood of
vipers” and had warned them of the emptiness of appealing to their
ethnic purity and descent from Abraham. John had soundly denied that
ancestry is authorization. For, he thundered, “I tell you, God is able
from these stones to raise up children to Abraham.” It is not lineage
that counts with God. You will know them, the authorized ones, by
their fruits, said Jesus. “Are grapes gathered from thorns or figs from
thistles?” (Mt. 7:16) “A sound tree cannot bear evil fruit, nor can a bad
tree bear good fruit.” (v. 18).
Authorization and authority is not something discernible in advance,
but only in retrospect. It is not a matter of right opinions but
self-authenticating life and deeds! It is not a matter of inheriting or
even knowing the truth, but of doing it! This is why Jesus is so
emphatic: “Not everyone who says to me, Lord, Lord, shall enter the
kingdom of heaven, but he who does the will of my Father who is in
heaven.” (Mt. 7:21)
Try as a Mother’s Day text, if you will, the occasion when Jesus,
while teaching, was notified that his mother and brothers stood outside
asking to speak to him. Filial reverence and blood kinship would seem
to have required a more felicitous response than a gesture toward his
disciples and the rigorous pronouncement: “whoever does the will of
my Father in heaven is my brother, and sister, and mother.” But the
central theme is made all the more explicitly by this encounter: What
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gives authorization and authenticity is not natural kinship, physical
inheritance or any sort of ethic “in-status” and descent. What gives
authorization to any man or woman, or Jesus himself, is doing the will
of the Father in heaven; and whether a man is authorized is just exactly
proportionate to his faithfulness and obedience. Yet it is faithfulness
not to the minutiae of the vastly elaborated Law of Moses, but the heart
and core of the Law, which Jesus calls “the Commandment of God.”
Ill

But, now, this outcome presses the question what is faithfulness?
What is true obedience? Jesus’ real answer to the question of the scribes
about his authority had already been given as the burden of his whole
message and ministry. It is summarized in one pithy sentence: “wisdom
is justified by her offspring,” or her deeds (Mt. 11:19). This is
shockingly simple but monumentally difficult! Of this conception of
the faithful life, Jesus shortly prayed: “I thank thee, Father, Lord of
Heaven and earth, that thou hast hidden these things from the wise and
understanding and revealed them unto babes: ...” (Mt. 11:25). In
John’s gospel, the same paradox is stated: “For judgment I came into
the world, that those who do not see may see, and that those who see
may become blind.” (Lk. 9:39).
The blindness Jesus refers to in John’s Gospel, and the others, is
blindness about the nature of faithfulness and, consequently, the real
grounds of authority for the basis of real authority is faithfulness,
obedience of God. The revolution that Jesus wrought in the history of
Judaism was the simple affirmation, fixed in the fabric of his own life
and death, that divine authorization can only be known in retrospect,
that is, by its fruits. It is for this reason that Jesus consistently taught,
and also embodied in his ministry, the truth that he who says he loves
God and hates his brother is a liar. The truth of God is not in him.
It comes to this: faithfulness is obedience, not to “the traditions of
the elders” but to “the commandment of God;” and the commandment
of God is two-fold: “Thou shalt love the Lord thy God with all thy
heart and thy neighbor as thyself.” The faithfulness that authenticates,
that confers authority is fidelity to the two commandments as
inseparable. In as much as ye did or did it not unto one of the least of
these my brethren, ye did it or did not unto me. Jesus understood that
the only proof of his authority was his ministry. His authority was
inseparable from his faithfulness unto death, even the death of the
Cross! Because of his perfect obedience, his authority remains
unimpeachable and irrefutable to all the ages. Therefore, all authority
has been given unto him in heaven and in earth!
IV

James T. Cleland, now professor emeritus of preaching at Duke
University, was accustomed to recommend that expository sermons
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might rightly conclude with an application to the current scene or
human situation.
My application could be long and complex. I will make it simple and
direct. If the Church in our day and if churchmen and women, lay or
clerical, have not the authority and influence upon the bewildered and
confused folk of our time and place we would hope for; if Christian
people, even devoted and earnest people, do not sound in their persons
a note of engaging authenticity; if you and I do not command hearing
and respect from the youthful critics of the Christian way we profess, it
is just possible, that Church and churchmen, and you and I have not
really joined ourselves very firmly to our Lord’s conception of
faithfulness; accordingly we have very deficient authority!
I am convinced that a large ground for “the generation gap” and the
dissent of the dissentient youth of our time is just the “gap” we keep
between profession and practice, not only in the church, but in the
whole range of our social and political life. The young to be sure are
young, they are also somewhat more desperate, and they view the
ambiguities we have long since settled for with chaffing impatience. If
we as a society profess human equality, then show it in deeds, they say!
If you as Christians profess to love God, then let your profession be
matched by your concern for your neighbor! This is what they require
of us; and the ironical and tragic truth is it has always been required,
just exactly, by our Lord. Jesus’ ministry is the everlasting testimony
that the right to authority in matters of faith is just exactly
proportionate to our faithfulness; to the commandments of God. For
wisdom is justified by her offspring, her deeds.
Amen
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A CRISIS IN WORSHIP

Dean Robert E. Cushman
Mt. 12:1-14 I tell you something greater than the Temple is here.

1.

2.

3.

4.

5.

Worship is fulfillment of the two great commandments — love and
serve God and love and serve thy neighbor.
The co-involvement of these, inseparability, cannot serve God
without serving the neighbor — Good Samaritan — what is service
of God?
Who is my neighbor? — one in need. Lk. 10:29
one for whom God intends good.
worship is to adopt the intention of God as my own —
to accept responsibility for in the name of God.
St. John 4:16-26 “Woman, believe me, the hour is coming when
neither on this mountain nor in Jerusalem will you worship the
Father. But the hour is coming, and now is, when the true
worshippers will worship the Father in spirit and in truth, for such
the Father seeks to worship him.” Proskunein.
“Therefore let us be grateful, and let us offer to God acceptable
worship; with reverence and awe; for our God is a consuming
fire.” Hebs. 12:28-29
Sacrifices: “this he did once for all when he offered up himself.”
7:27
Christ our sacrifice — “enpersonalization” of worship.
1 appeal to you, brethren, by the mercies of God to present your
bodies as a living sacrifice — which is your spiritual worship. Rm.
12:1 latreia
A CRISIS OF WORSHIP

Read Mt. 9:10-13 “So learn what this means,
‘I desire mercy and not sacrifice.’ ”
The sum of what I have attempted in these morning meditations is
hardly anything more than what Samuel Taylor Coleridge called “aids
to reflection.” A great part of Christian preaching is mainly this: it is an
aid to reflection (through recollection) upon the salient themes of the
faith. These are already known, yet are forever falling out of focus
through neglect or competing preoccupations and regularly need recall.
Also, familiarity does breed contempt even for the greatest insights,
and waning enthusiasm, recurrently, must be enlivened by preaching
that recovers the vitality of the Words of God by redisclosing their
pertinency to the endlessly changing human situation. The fact is that
the Words of God become luminous only as they do in fact illuminate
the troubled, sometimes tortured, and always shifting scenes of man’s
earthly pilgrimage.
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What, then, is the Word of God for the crisis of worship? The crisis
of worship is societal in range and takes the form of the universal quest
for meaning in the face of the threat of meaninglessness. Basically, it is
search for the center, the center of man’s life. It is search for that which
is worthy of men’s ultimate devotion. It is the quest for the Ultimate
Loyalty which justifies all subordinate loyalties and all secondary
enterprises. The Hippies, those symptomatic children of our time, serve
notice of the insupportability of human existence that tries to nurture
its spirit on the endless plurality of alternative interests without any
commitment to a sovereign good. In their confused and groping way,
the Hippies seem to be grasping after the first principle of Biblical faith,
that resounds in the words of the Shema: “Hear O Israel: The Lord our
God, The Lord is One, and you shall have no other gods before me.” It
may just be that our “Pluralistic society” is coming apart at the seams,
because it is an indefinite plurality with no acknowledged center and,
therefore, no sovereign loyalty. It does not have an object of worship;
and since there is no consensus about what finally is worshipful, there is
no ultimate Authority either.
But there is also a crisis of worship within the Church and among
Christians, and here the issues are easier to detect if we resort to the
New Testament as our guide:
“Sir, I perceive you are a prophet,” said the Samaritan woman at the
well. And, then, in an adroit effort to divert Jesus from the
disconcerting sordidness of her life, she raised the long controverted
claims between her people and the Jews about the authentic place of
worship. Said she, “Our Fathers worshipped on this mountain; and you
say that in Jerusalem is the place where men ought to worship.”
Jesus understood well enough that the woman of Samaria was
circumventing the issue. The question at issue was not the true place of
worship but the nature of true worship, that is, the question about her
life. The woman wanted to discuss worship outside and apart from the
context of her life, as if it were a thing quite apart from the manner of
it. Religious practice had to do with the cult on the mountain! She was
contriving to evade the relevance of worship to the manner of her life
and conduct.
Abruptly Jesus cut through the dust of partisan controversy that the
woman had raised in her own defense. Said he: “Woman, believe me,
the hour is coming when neither on this mountain nor in Jerusalem will
you worship the Father . . . But the hour is coming, and now is, when
the true worshippers will worship the Father in spirit and truth, for
such the Father seeks to worship him. God is a spirit, and those who
worship him must worship in spirit and in truth.” In short, what you
are and do has everything to do with the true worship!
At the very least, Jesus was teaching that the place selected for
worship has little or nothing to do with the validity of it. Further, he
was teaching that the manner of life cannot be divorced from worship,
indeed, that worship is empty if it is so divorced. In fact, the encounter
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with the woman was his occasion for clarifying the point that life and
worship cannot be separated without impoverishment of both to the
point of futility of either. When life becomes separated from worship it
loses its center and direction; when worship is separated from life lived,
it is emptied of moral seriousness and becomes ceremony.
All this was epitomized in the experience of the woman at the well
of Samaria, but we have reason to think that Jesus also saw it
represented in the cult of the Temple in Jerusalem. Here also he found
worship misrepresented, and, referring to the supremacy of mercy and
righteousness over sacrifice, Jesus scandalized the Pharisees in saying of
his own ministry, “I tell you, something greater than the temple is
here.” (Mt. 12:6) Likewise, when disciples exclaimed in amazement
over the grandiose buildings of the Temple, Jesus was shockingly
unimpressed: “You see all these, do you not? Truly I say to you, there
will not be left one stone upon another that shall not be thrown
down.” This is not so much prophecy of the destruction of Jerusalem
as a statement of Jesus’ indifference to places of worship and his
recognition that the worship the Father seeks is “in spirit and in truth”
— en pneumati kai aletheia.
What, then, is this worship? What does it mean to worship the Father
“in spirit and in truth.” Who are “the true worshippers?” What is it that
makes them such? Today, as in that of Jesus, the question is urgent and
requires answers for a fresh understanding of our common ministry,
both of clergy and of laity. Likewise, we can hardly know what we are
about in the church unless we know what it means to be “true
worshippers,” for the business of the Church is the true worship of
God. I will now even go so far as to say, and thereby possibly to
scandalize the activists, that the whole business of the people of God is
the true worship of God. The reason why they may dissent and the
liturgists may applaud is because there is such widespread misunder
standing among both groups about the meaning of worship as it comes
from the mind of our Lord and the pages of the New Testament.
In this sermon I cannot manage a year’s course on the subject of
worship. I can only indicate briefly that, in the mind, message, and
mission of Jesus, true worship — worship “in spirit and in truth” — is
inseparable from all Jesus meant by his ministry, which he also passes
on to us. I can only say that, as his ministry vindicated his supreme
authority, so the only fruitfulness in the ministry of reconciliation he
bequeaths to us. Furthermore, if it is true of our Lord that his
surpassing authority was not by conferral but by enactment — the
enactment of God’s will through his ministry — so, likewise, our
authority as Christ’s people will be secured to us by the enactment, in
our day and time, of the ministry with which we have consented to be
charged. All this means that “the true worshippers” whom the Father
seeketh — those who really do worship the Father “in spirit and in
truth” — are those who take up and share, as St. Paul declared, Christ’s
own ministry of reconciliation.
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Brothers of the faith, everywhere in the Testament of our faith there
is one pervasive witness: It is that, in Jesus’ ministry, the kernal of the
Tradition, the core “commandment of God,” is fulfilled. The Epistle to
the Hebrews states the matter definitively. Of the high priesthood of
Christ: “He has no need, like those high priests, to offer sacrifices
daily . . . This he did once for all when he offered up himself!” Jesus’
ministry is his self-offering. He is, therefore, the true worshipper. This is
why St. Paul understands the Christian’s worship as self-offering. To the
Roman he cries: “I appeal to you, brethren, by the mercies of God to
present your bodies (he means the whole man) as a living sacrifice
which is your logiken latreian, your reasonable,” that is, your true
worship.
What else does Jesus mean when he challenges the orthodox who
chide him for associating with sinners and, thus, defiling himself: “So
learn what this means, I desire mercy and not sacrifice. Those who are
well have no need of a physician but those who are sick.” When liturgy
gets in the way of reconciling ministry, it is no longer worship, for
worship is service of God’s reconciling and redemptive will for needy
men and women in a world of lost sheep. “Go learn what this means, 1
desire mercy and not sacrifice!”
And yet there is a sense in which mercy is itself sacrifice, and just
exactly the sacrifice that constitutes true worship. What the early
Church understood was that, as the Epistle to the Hebrews declares,
Christ had no need to offer “daily sacrifices” because, “this he did once
for all when he offered up himself.” His ministry was his “full perfect
and sufficient sacrifice.”! It was his worship! And Christian worship
henceforth became just this, namely, being united to Christ in his
ministry of reconciliation. Such are the “true worshippers” whom the
Father seeks. Worship is being united to Christ in the likeness of his
ministry, even his death, that together with him we may rise to newness
of life.
To sum it up, then, true worship is not locatable on Mt. Gerizim nor
on Mt. Zion in Jerusalem; worship “in spirit and in truth” exists
wherever men and women, in their time and place, accept the
responsibility of participating with Christ in his ministry. That ministry
fulfills the Tradition; it has authority transcending all authorities,
because it is the enactment of God’s will in “the knitty-gritty” of life at
every point where God’s intention for the neighbor is accepted as a
claim upon me laid there by God himself. In so far, therefore, as I do or
do it not unto one of the least of these my brethren I do it or do it not
as unto God.
I know that this has been a heavy dose of scripture, exegesis and
commentary this morning and you have been enduring as well as
endearing to listen as you have. To simplify and clear the matter,
perhaps to clinch it, let me turn to the scripture lesson Mark 12:28-34.
Which commandment is first of all? Jesus answered, “The first is, Hear,
O Israel: The Lord our God, the Lord is one; and you shall love the
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Lord your God with all your heart, and with all your soul, and with all
your mind, and with all your strength. The second is this, you shall love
your neighbor as yourself.” And the scribe said to him, “You are right,
Rabbi; you have truly said that he is one, and there is no other but he;
and to love him with all thy heart, understanding and strength, and to
love one’s neighbor as oneself, is more than all burnt offerings and
sacrifices. And when Jesus saw that he answered wisely, he said to him,
“You are not far from the kingdom of God.” Not far but just how far,
we may ask and, indeed, ask ourselves if we can summon that measure
of courage. The “not far” is the whole distance between profitless and
true worship. It is just the little but, nevertheless the immense distance
between knowing the truth and doing it. “Oh the little more and how
much it is; and the little less and what worlds away!”
The substance of true worship is loving God and the neighbor. Christ
enacted that substance in his life and death. That was his ministry.
Plainly, if we would also be true worshippers, we do so only in the
measure that we unite ourselves to his ministry, to his sacrifice. This is
the real crisis of worship in the Church — to pass from merely honoring
Christ with our lips to sharing his cross — his sacrifice — in our lives.
“1 appeal to you therefore, brethren, by the mercies of God, to
present yourselves as a living sacrifice, holy and acceptable to God,
which is your (true) spiritual worship.”
It is living sacrifice that makes “true worshippers.” This is worship of
the Father “in spirit and in truth.” It is worship neither on the
mountain nor in Jerusalem. It is a worshipful life. It is all that is meant
and bodied forth in the ministry of our Lord. The woman at the well of
Samaria wanted to keep worship on the mountain. The Levite who
passed by the man fallen among thieves on the Jericho Road was on his
way to the Temple in Jerusalem to do service there. The man who
stopped to be a neighbor to him who fell among thieves, bound his
wounds, and took him to an inn was another Samaritan too. But he
made his living sacrifice along a road. There, the needs of his neighbor
constituted God’s claim upon his service, and inasmuch as he did it
unto one of the least, he discharged his “spiritual worship;” he made
living sacrifice. Worship became ministry.
Worship is still ministry in Christ’s name. And our failure to see it so
has rendered our formal worship on the mountain suspect or, some
would say, “irrelevant.” We have been too prone, like the Samaritan
woman, to keep worship on the mountain divorced from the manner of
our lives.
So, St. Paul is right, Christian worship is Living sacrifice and to those
who glory in this rediscovery today I leave a caution. Whatever Jesus’
criticism of the Temple, he affirmed it to be a house of prayer. Worship
as living sacrifice is the most difficult vocation in the world. It is service
in the likeness of Christ’s ministry, and those who think they can
discharge that vocation without prayer and without resorting to
constant prayer in the company of their fellow worshippers are sure to
find Christ’s ministry too much for them.
Amen
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LAYMEN'S BANQUET ADDRESS
The Rev. Homer H. Davis
On October 12, 1965, the late J. Wallace Hamilton told the ministers
of the West Virginia Annual Conference meeting in a Convocation at
Jackson’s Mill that, “The charge of irrelevance against the church is not
a false charge. A great mistake the church has made is in moving to the
side street — moving from its central message.”
On Friday of this past week, while representing Bishop Wertz at that
special meeting of the Bishop’s Linkage Committee, I sat for nearly two
hours and listened with stunned silence at the comments — the
reactions of men of God from across this nation to the current
confrontation with the church by extremely militant activists and
revolutionaries (the Black Manifesto). It was my considered opinion
that most of the comments reflected that movement of the Church
from its central message. The one that came through reflected fears, the
selfishness, the vested interests and the latent prejudices that are
inherent in the general body of The United Methodist Church.
I was deeply impressed and thankful to God for the determined
effort on the part of Dr. Edward Carothers to forge a climate for
rational thought and analysis in Christian perspective of the crisis facing
the church. At one point in the deliberations he quoted Dorothy
McConnell when she said, and I quote, “For the next 25 years we will
be faced with three dynamics. We will be called to listen; we will be
called to deal with confrontation in love; and we will be called to deal
with power.”
Little did I know that out of that meeting seed thoughts for this
sharing experience would emerge. During a two-hour wait for plane
time in Newark, I began to ponder those three dynamics in relation to
the New Church in a New World. I recalled that there is a small fragment
among the great teachings and events in the life and ministry of our
Lord, as recorded by Dr. Luke, that may shed much light on his body,
The Church.
Remember the short story of our Lord’s visit with Martha and Mary?
Well, what we find in this story is very instructive for the church today.
In the way Martha and Mary each react to Jesus’ presence, I think we
can find certain parallels to the life of the Church. We can see depicted
what the Church is and what Jesus calls it to be and to do.
I’m sure you recall the story of these two sisters, Martha being the
older and Mary the younger — Martha busying herself with kitchen
clatter, a flurry of functional activity — and Mary, seemingly
disregarding the customary duties while sitting near Jesus and listening
to what he has to say. This, of course, causes friction between the
sisters. Mary, by her action, had departed from the norm society
expected of its women. Naturally, Martha became quite upset with this
unusual behavior on the part of her younger sister.
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Listen! The church today, in large part, is much like Martha. It sees
itself as something of a matron of its community, standing firm in its
place, always concerned with fulfilling its expected role in society. It is
quite concerned about its own house — yes — that it will provide
adequately for those who are in it and those it allows to enter. It busies
itself with activity that will keep it maintained. It is the kind of activity
that speaks the concern that it will be in order — clean, untarnished,
and found without fault, acceptable in what it feels is its customary
duty as matron of the community. All too often, when some of its
household offer ideas, or participate in activities that depart from its
self-image, the church growls and grumbles. The words still ring in my
ears. “If the Board of Missions is going to give in to this blackmail, our
most substantial givers will quit.” But the prophetic voice of J. Wallace
Hamilton comes to the rescue in my mind. The ministers who are
present heard him, but you laymen didn’t when he said, “ . . . some
thing can and must be done about the social problems of our time.
Religion must address itself to these problems — these issues of life. It is
a pathetic thing that we were not ready for this great revelation — this
reaching up. We’ve had prophets enough. Christianity started out to lift
up the common man. The thing we started out in Galilee to do has been
taken over by people who don’t even profess religion.”
When Martha pleads with Jesus to instruct Mary to help her in the
kitchen, Jesus says that only one thing is really needed, and that what
Mary chose to do is better. Mind you, Jesus doesn’t completely
discount what Martha is doing. But at the same time he affirms as of
primary importance what Mary chose to do. While Martha immersed
herself in kitchen clatter — in fulfilling society’s image of what was
customary, Mary departed from the norm and devoted herself to
serious listening at the feet of Jesus.
Here we get a picture of what the church is called to be and to do.
Would you believe that the church is called to serve the world? So to do
this it needs to constantly sit at Jesus’ feet — to come to grips with his
words — and to be sensitive to the way things are as against what Jesus
claims for the world to become. Again, it was Dr. Hamilton who told us
that, “We’ve got to listen to the critics of the church, outside it and
inside it. We must probe deeply and stretch our minds to new
structures; but we mustn’t let their despair become our despair.” How
else, but by sitting at the place where the church can hear what Jesus
says that it can learn what its real mission is. Only by a serious listening
to what Jesus says will it be possible for the church to lend true
significance to the service it is called to render. It is only when the
people of Christ see in their Lord the reconciling love of God, which
calls for the reconciliation and healing of all barriers and wounds that
separate and sicken humanity, that we, the people of Christ can learn
the meaning of our mission in the world.
Time was when the American public voiced its outrage and
indignation over conditions throughout the world, despite its exclusion
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of its inhumanity to black Americans. But in recent years the great
majority has lost this sense of outrage. I’m not at all sure that
accelerated efforts to ameliorate the plight of black people have not
contributed to the loss. I am sure that, in large measure, the church in
America has been clattering in the kitchen instead of sitting at the feet
of its Lord and seriously listening to what He has to say.
Listen! We are called to recognize that a problem exists that has
caused a deep scar on the body of a nation whose historic public
relations slogan has claimed it to be “the land of the free and the home
of the brave.” That problem is, of course, race relations — the freedom
movement that has developed in recent years. There is the correspond
ing problem of our unwillingness to think clearly on how to deal
meaningfully and helpfully with the frustrations that have given rise to
urban violence. Perhaps the rationalization is that the power structure
and most of the body politic is two or three generations removed from
oppression and have forgotten it while partaking of the affluent
banquet. But this is only a rationalization and has no basis in the
Christian ethic.
To set the record straight, however, the Church has been able to
muster a fairly broad sense of outrage from time to time. It has, on
occasion, demonstrated its indignation over injustice because of its
awareness of God’s claim in Jesus Christ — because it sat at Jesus’ feet
and listened seriously to him.
One of these times was comparatively recent. One southern senator
— a leader of the filibuster against the 1964 civil rights act — claimed
after its passage that had it not been for pressure from churches and
synagogues, the legislation wouldn’t have passed. The same could be
said about the voting rights bill of 1965. The Church can demonstrate
its power to change structures; it can motivate those in seats of power
to enact those laws that will curb injustices.
I hasten to make one qualification, however. It was only after others
had begun the movement, only after five school children had been
killed in Montgomery, Alabama — after the cause had become popular
that the churches really joined the battle. The Church did not involve
itself from the beginning. It was not the initiator. Yet it cannot be
denied that the Church did play a significant role in these legislative
matters.
But then we come to the years 1966 and 1967 when nothing of
substance was accomplished either in Congress or in the bulk of
American churches. Even after urban rioting had swelled up over these
two summers, nothing really constructive was done. The typical
reaction among average Americans was that of indignation of a
different sort: “Those black people just don’t appreciate what we have
done for them” So the typical reaction of the Establishment was a
display of military strength. Rather than sponsor and enact legislation
that would bring real pressure on suburban-based slumlords what would
begin to eradicate rats from the sewers, hallways, and rooms of
26

tenements; rather than pass a significant open-housing law, we saw
Congress, in fact we demanded that Congress abdicate its leadership and
descend to the least common denominator; passage of anti-riot
legislation and appropriation of funds to beef up the National Guard. I
failed to discern any groundswell of outrage from churches over this
kind of repressive action which merely compounded the problem and
heightened the tensions.
Here again, there are rationalizations for this indifference and
ineffectiveness. Such rationalizations include the feeling that the civil
rights acts of 1964 and 1965 were the solution to all the problems; that
discrimination existed only in the deep south; and that fair employ
ment and open-housing belonged in the realm of private enterprise.
Then there is the continuing belief that black people are inferior —
while forgetting that this is the way that whites have always treated
blacks; again there is the feeling that blacks are immoral, while
forgetting that morals, like everything else, are learned from observing
the activity of those in control; then there is the myth that black
people are lazy, while forgetting that the lazy ones are those who are
not allowed to work or to work at those jobs no one else wants to do;
you are familiar with the myth that blacks can only live in filth and
spend time in beer halls, forgetting that whites limit their environment
and bequeath for the most part property that is no longer wanted.
Above all else, there is the oversight of the labors — the sweat and
blood that went into the building of this affluent nation.
Would you believe that not one of these rationalizations would stand
up under the scrutiny of the reconciling love of God in Jesus Christ.
Neither will they stand up under the banner we wave to everyone on
the face of the earth; we are a nation in which each citizen (not one
group of citizens) is entitled to the right of life, liberty, and the pursuit
of happiness.
Public accommodations and voting rights are fine; but what good is it
to be able to eat, sleep and use toilet facilities in a public place when
you don’t have the money to travel because you don’t have a job. And
you don’t have a job, not because you are unqualified or untrainable,
but because you are black, or an Indian, or a poor white. Why vote
when you know very well that you are voting in a system that is run by
white-controlled capitol — that absolutely refuses to accept you as a
responsible property owner or renter and as a wage-earner because of
your color or national origin or depleted economic environment?
As the victims ponder this while experiencing it, they realize that
they have been placed on welfare roles because they can’t get a job, and
that those who have forced you on welfare hate you because you are on
it. They realize that their sons are dying in a war 8,000 miles from
home for an announced cause that they know, from their own
experience, isn’t true to itself. They read and hear that it costs
$500,000 to kill one Viet Cong and that the government is spending an
average of $53 a year on each of them to encourage them to “lift
themselves up by their own bootstraps.”
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These multitudes are also confronted with the good life as portrayed
by the genius of advertising on billboards and TV and in magazines. It is
a life that is only a matter of city blocks away. So what happens? When
it becomes too unbearable — too hot and smelly, they give up. But
before they give up they strike out at the thing. If you are going to die
anyway you may as well make it count. So, they destroy symbols of
their oppression — cops, stores, tenements, and cars. They no longer
care whether they live or die because those who can do something don’t
care whether they live or die.
Now you may think that it is a priority that this nation beat the
Russians to the moon at the cost of billions of tax dollars while
thousands of God’s children are denied the basic necessities for the
sustenance of life, much less the abundance of life. But my Lord leads
me to believe that for the Church, the Body of Christ, to condone such
wanton disregard of the needs of His children is itself a denial of the
faith we profess. Oh! But that’s the government not the church,
preacher. You’re right! It’s the government of the people, by the
people, and for the people. When the Junior Senator from West Virginia
takes special delight in voting against social legislation and equal delight
in voting for military spending, he does so with the support, if not the
direction of the church, not to exclude The United Methodist Church.
It is my considered opinion that the Senator would re-think his voting
priorities if The United Methodist Church in West Virginia demanded
with one voice that he do so.
Perhaps this is offensive to some of you. If it is, I can’t apologize and
maintain any degree of integrity, much less Christian conviction. For
when we sit at the feet of Jesus — when the dynamic call to listen
permeates our being, we will learn that the gospel is offensive. In fact, it
offended so much that its leader was put to death as a criminal.
What is our number one priority? It is to listen and to understand
that Jesus calls his Church to the mission of healing the wounds
inflicted by hate and violence and discrimination, and of reconciling
men to one another so that justice and peace may become real in the
life of the world.
Again I can hear the voice of the late, beloved Dr. Hamilton saying to
us, “Wherever did we get the notion that the Incarnation is a Cathedral
subject? The glory of the Gospel has always been close to the ground
where people are; with dirt on it; with a man with a towel on his arm. It
began in the backstreet slums of the Roman Empire. The Church
belongs at the feet of the world. When we get so refined that we forget
where people are, our religion becomes little more than a dose of
chloroform.”
Jesus claims that Mary chose the better part because she was learning
from the Master’s lips what it means to be in service. The challenge is
ours and the means are available to carry on this mission of
reconciliation and healing in God’s world.
Listen, Laymen! The most precious gift that God gave man was the
gift of choice. Somehow, I can discern the voice of prophecy rising
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above the turbulence of the current revolution. The voice seems to be
saying, “Church, you have abused your most precious gift.” Now hear
Elijah! “Choose ye this day whom ye shall serve. If the Lord be God,
follow Him; but if Baal, then follow him.”
Yes. God was in Christ reconciling the world unto himself. Do you
believe this? Then that belief must be made manifest through the
Church in Mission.
On Wednesday evening, between sessions I watched the last eight
minutes of the Merv Griffin show on television. Merv was interviewing a
gentleman whose name, I think, was David Shoenberg. This is what I
heard Mr. Shoenberg say, “When we were young the three R’s stood for
Readin, Ritin, and Rithmatic. Today they stand for Revolution,
Repression, or Reform.” May God help us if we fail to choose Reform.

29

SPECIAL ASSISTANT'S REPORT
The Rev. Homer H. Davis

Bishop Wertz, members and friends of the Conference. The challenge
inherent in the task which Bishop Wertz has given me in this short-term
special appointment is awesome to say the least. Yet, I have accepted it
in the hope that, with the Quadrennial Committee as the administrative
authority, along with concerned, committed and resourceful people
throughout the area, our collective efforts may help the new church
discover itself as God’s reconciling force in the world.
During the all-too-brief period of thought and examination of in-put
data, including 24 proposals for funding, the following conclusions have
emerged.
1. The concept of Reconciliation, as envisioned by the General
Conference, and set forth in the Preamble of the Quadrennial
Emphasis Committee is not reflected in most of the proposals
submitted to date.
2. Until new forms of ministry evolve from our restructured church,
the greatest initial impact of the Fund will be felt through assistance
to non-church entities and the involvement of the scattered church
community.
3. There is a need for the dissemination of information to local
churches that will include a reprint of the purpose of the Fund for
Reconciliation; and a procedure for making proposals.
4. If the Fund is to be used to bring about meaningful change in
behalf of the disillusioned, the angry ones, the poor, the hungry, the
war-ridden, the rejected, the depersonalized, and the searching ones,
lines of communication and bridges for access and egress must be
built between the institutional church, the community and the
alienated.
In addition to evaluating the proposals which have been submitted,
much time has been spent in a search for resources beyond the Church.
The following contacts have been made:
1. Dr. Nelson, faculty and student representatives at Marshall
University for the purpose of arbitrating student demands and search
for avenues of student involvement in reconciliation.
2. Jefferson Monroe of the West Virginia Office of Economic
Opportunity.
3. William H. Schecter, coordinator of The West Virginia Fund.
4. The Reverend Richard Carpenter of the Coal Branch Heights
Center, Charleston. Together we explored the possibility of initiating
a comprehensive program of reconciliation to involve some 15
United Methodist Churches in the greater Kanawha Valley, together
with non-church social action groups.
5. The Reverend Richard Bowyer, Wesley Foundation Director at
Fairmont State College, to discuss my evaluation of the “Fairmont
Experiment in Reconciliation.”
30

6. Miss Marguerite Shawhan, Harrison County Community Action
Council, to provide information relative to other funding resources
for proposed project to rehabilitate homes for elderly.
7. Charles Samuels, State Agency for Title I of the Higher Education
Act of 1965, administered by West Virginia University. This may be
a substantial resource for funding projects through colleges and
universities.
8. Keith Clarke and Dr. Claude Collins to discuss the relationship of
the UM VS to the program of reconciliation.
9. B. J. Styles of the R. F. Kennedy Memorial Foundation,
Washington, D. C. This is a resource for the involvement of Kennedy
Fellows in West Virginia.
10. Leonard Slaughter, District Supervisor for the OEO in West
Virginia.
11. Andrew Bennett, Office of Technical Assistance, U. S. Depart
ment of Commerce, EDA, Washington, D. C.
12. Charles E. Beckett, Regional Director of Relocation, Region IL,
Department of HUD, to discuss the Church’s involvement in Urban
Renewal and HUD’s involvement in programs of reconciliation.
The following project ideas are being explored:
1. The organization of Credit Unions and Co-Op’s through local
churches in low-income and black communities. OEO will be the
source of matching funds.
2. To establish an Office of Research for Confrontation through the
state office of the NAACP or other stable organizations. OEO will be
the source of grant. Fund for Reconciliation will provide the
matching funds.
3. A restructured N-l program for the West Virginia Area of The
United Methodist Church.
The near crisis situation which has developed since the church
confrontation with sponsors of “The Black Manifesto” calls for
strengthening our efforts at reconciliation. Despite the frenzied, almost
completely negative reactions to the confrontation, it seems to me that
our course is clear. Rather than react defensively to the charge of being
party to oppression — a charge which carries a great measure of truth —
our calling is to fulfill the ministry of reconciliation. I would liken the
challenge to that of Nehemiah in addressing himself to the critical needs
of the afflicted remnant in the Jerusalem Province. Remember his
challenge: “ . . . let us build the wall of Jerusalem that we be no more a
reproach.”
Can we deny that the collective resources of Christ’s church are
magnanimous? Can we deny that we have become in-grown and selfish?
Can we see ourselves as youth sees us today, cast in the role of the
Priest and Levite seemingly oblivious of wounded humanity all around
us? Can we deny that our chosen priorities for using church resources
all too often exclude the last, the least, and the lost? Like for
Nehemiah, the times demand that the church get so busy “doing a great
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work” in reconciliation that it has no time to come down to confront
extreme activists for social change. It is no less true in the missionfield
than it is on the football field that the greatest defense is a strong
offense.
The question is do we hear the call? “The old has passed away.
Behold, the new has come.”
Dare we to:
Dream the impossible dream
To fight the unbeatable foe
To bear with unbearable sorrow
To run where the brave dare not go
To right the unrightable wrong
To love pure and chaste from afar
To try when your arms are too weary
To reach the unreachable star
This is our quest. To follow that star
No matter how hopeless. No matter how far
To fight for the right without question or pause
To be willing to march into hell for a heavenly cause
And I know if we’ll only be true to this glorious quest
That our hearts will lie peaceful and calm when we’re laid
to our rest

And the world will be better for this
That one man scorned and covered with scars
Still strove with his last ounce of courage
To reach the unreachable stars.
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DISTRICT SUPERINTENDENT'S REPORT

Dr. Frank L. Shaffer, Sr.

To the Members of the West Virginia Conference of the United
Methodist Church (former Methodists) Greetings.

When your Cabinet paused to consider their report to you it was
determined that this report should follow a different format, due, in
part to the historical significance of this hour, the impending changes in
structure and program, and the divergent and challenging crises which
confront the Church in a New World. We recognize that the limitations
of time preclude an exhaustive treatment of these events and issues,
nevertheless we felt under compulsion to do three things:

1. To take a look at the Church that was, to review, the
kaleidoscopic past with an attempt to assess it for ourselves and our
posterity.
2. To examine the Church that is and appraise it in the light of her
avowed mission.
3. To declare our hope in the future, a hope which must be seen
through the turmoil of these days of revolution and change.
Man, struggling up out of the dark, is conscious of three things, the
past out of which he has emerged, the present of which he is a part, and
the goals and aspirations which beckon him. The Church, made up of
men is constantly part of the struggle. This report will attempt to
review a portion of that struggle as it has occurred in the Annual
Conference from 1939 to 1969, a period of thirty years. The Uniting
Conference of 1939 was regarded by many as one among the half-dozen
most significant Christian gatherings of the modern Christian era.
Certainly it set the tone and created a climate in which much that has
transpired since then became possible. Following that historic Confer
ence the majority of the Methodists of West Virginia became one
people. The Uniting Conference met in First Methodist Church,
Fairmont. Nine different Conferences, in whole or in part, made up of
seventy thousand former Methodist Episcopal members, seventy thou
sand former Methodist Episcopal South Members, and twenty thousand
former Methodist Protestant members joined to form the W. Va.
Conference of The Methodist Church.

The time of the Conference was largely consumed with balloting for
delegates to the General and Jurisdictional Conferences of 1940, the
declaration of Union Service, the appointment of the District Superin
tendents, (thirteen of them at a salary of $3,000.00 per year), the
making of a plan of appointments and such organizational matters as
were essential. Little thought or attention was given to program, that
would come later, much later.
33

The Conference was presided over by Bishop Adna Wright Leonard,
assisted by Bishops Walter W. Peele, James H. Straughn and John C.
Broomfield. The appointments were to be read Sunday evening,
September 10, 1939, but alas appointment making does not always
conform to time schedules. An anxious and weary Conference sang,
waited, and recessed. Sometime after midnight the Cabinet arrived on
the scene, Bishop Leonard read the appointments and the new
Methodist Church was a reality, the Methodists of West Virginia were
one people.

1940-1950 THE YEARS OF TESTING
The decade of the 1940’s were years of testing. The real question was
whether this Conference, made up of diverse viewpoints and denomina
tional balances and having been parts of so many Conferences could
make union work. It has often been said that Methodist Union was
tested here as nowhere else.
Not much happened during the first years of the decade. We were
too busy getting acquainted, making adjustments, and facing the
problems inherent in a venture of such magnitude. The Jurisdictional
Conference of 1940 assigned Bishop James H. Straughn to the
Pittsburgh Area of which the W. Va. Conference was a part. He was to
remain with us for eight years. In retrospect he looms large on the
horizon. His genteel demeanor, which was often misinterpreted, his
kindness and brotherly love fitted him to be the leader of a Conference
which needed to be welded into oneness. Prior to his coming the
General Board of Education had surveyed the relationship of W. Va.
Wesleyan and Morris Harvey College to the W. Va. Conference. Their
report proposed that Morris Harvey College be merged with W. Va.
Wesleyan at Buckhannon. If ever an issue was raised which would try
men’s souls, this was that issue. Feeling ran high, the debates were often
acrimonious, men of deep loyalties chose up sides, and wounds resulted
which, to some degree, remain with us still. Morris Harvey was allowed
to go independent. It has become a great and influential institution.
Whether it could have become so successful and involved the financial
support of so many people of influence and means had it remained
within the Conference, is a matter of conjecture. W. Va. Wesleyan has
grown to become one of the leading United Methodist Colleges of
America with a budget of four and one half million dollars, an
enrollment of 1750 and a campus valued at more than $18,000,000. In
retrospect one wonders whether a less precipitous action and a more
conciliatory attitude would have ultimately brought these institutions
together under the educational program of W. Va. Methodism. But
unfortunately the Conference which began with but two institutions
now had but one.
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W. Va. Methodism had not yet acquired a sense of social responsi
bility, but it would be stabbed awake by coming events. In the midst of
“our business as usual” programs the Second World War burst upon us.
A war which was to sweep away many of the comfortable attitudes
which had characterized the Church. The war engulfed our total
society, but there was a difference. The Church this time was a
reluctant participant. For the most part the pulpits were not used as
propaganda posts and bond selling stations. Debates were beginning to
arise on the floor of the General Conference and, while the dissenters
were outnumbered there were significant numbers who could no longer
subscribe to war as a national policy. We were making progress. The
Journal of the W. Va. Conference for the year 1944 under the District
Superintendent’s Report on the Crusade for Christ carried the following
paragraphs, “The rivers of the world run red with the blood of
humanity and, amid the debris of broken cities, starving people lift
their gaunt arms in supplication. Fifteen million of our sons and
daughters are engaged in a war, which began “to build a better world,”
but which, in the words of one of our world statesmen “has passed the
ideological stage.” From many lips grave doubts are spoken as to
whether we shall be any better off after the war, and indeed some
frankly predict that this is but the beginning of “an abomination of
desolation.” At least some part of the Church was coming of age.

The General Conference of 1944 launched a program to be known as
the Crusade for Christ. The Crusade envisioned the raising of a fund of
twenty-five million dollars for restoration, rehabilitation and relief. The
share of the West Virginia Conference was $532,725.00. This was more
money than the W. Va. Methodists had ever dreamed of raising. There
followed a period of abject depression, but gradually the spirit of God
inspired the Conference and in a few short weeks they subscribed
$640,000.00. That victory was to change/ the Conference. It would
never be the same again, for on the heels of this achievement the
Conference became concerned over the plight of our retired ministers.
Ultimately it decided to raise $1,000,000.00 to undergird the Pension
Program. Many were the doubts, many were the fears, but after more
than a year of preparation the campaign was launched, four weeks
afterwards the people of W. Va. had pledged $1,070,000.00 for this
worthy cause and enabled the Board of Pensions to build a Pension
Program which is second to none in coverage, soundness, and security.
W. Va. Methodism was coming to age. The road had not been easy, the
reluctance was often well nigh insurmountable, but faith and courage
would not be denied. The Jurisdictional Conference of 1948 assigned
Bishop Lloyd C. Wicke to the Pittsburgh Area. He gave twelve of the
best years of his life to us. He goaded us, shamed us, led us, and loved
us. The years of his service were years of expansion and growth. He and
Mrs. Wicke traveled W. Va. with unremitting zeal and involved
themselves in every phase of the life of the Conference. He drove us,
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but he drove himself even harder. We are indebted to him in an
incalculable measure, and we here salute him.

1950-1960 THE YEARS OF EXPANSION

The General Conference of 1948 had launched a Quadrennial
Program to be known as The Advance for Christ and His Church. A
part of the emphasis was to be on General Advance Specials. During the
first year W. Va. Methodists pledged $321,201.00 to this fund, and set a
program in motion to implement the coming phases. One year later the
W. Va. Conference had paid $121,793.00 on their pledge and had
increased World Service giving by more than a third. The following year
the total payments on the Advance had risen to $237,000.00

The 1949 Session of the W. Va. Annual Conference accepted the gift
of the Star of Hope Child Care Center, located at Burlington.
References to the Home referred to it as the Methodist Children’s
Home. Assets amounting to $49,430.89. Love, loyalty, and devotion
came with the Home to the Conference. We had embarked on our first
venture into social service.
The Annual Conference of 1952 appointed a Committee known as
the Future Policy Study Commission, with broad powers to study the
needs of the Conference and make proposals. The Committee reported
at the 1953 session of the Conference. It proposed, among other things,
the Kingdom Growth Program with financial objectives totaling
$485,000.00 to be distributed as follows:
Church Extension
Home for the Aged . . . .
Wesley Foundations . . .
Advance Specials...........
Francis Asbury Ed. Fund
Program and Expenses . .

Total

$374,000.00
. .60,000.00
. .18.900.00
. .15.000.00
. .12.000.00
. . .5,000.00
$485,000.00

The following year $138,768.00 of this amount had been paid in
cash. The next year $143,539.00
In 1955 the Conference adopted Quadrennial Program for
1956-1960 to be known as Building for Christ. The financial goals were
to aggregate $510,000.00 and the income was to be distributed as
follows:

$128,000.00
. .50,000.00
. 100,000.00

W. Va. Wesleyan College ....
Westminister Seminary (Wesley)
Methodist Student Movement .
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Minimum Salary Fund.....................
Church Extension.............................
Hospitals and Homes (U.P. Hospital)
Asbury Ed. Fund.............................
Promotion .......................................

Total

.40,000.00
100,000.00
. 160,000.00
. .24,000.00
. . .8,000.00
$510,000.00

In 1958 the Annual Conference began looking ahead to the
Quadrennium of 1960-1964. A Special Study Committee was appoint
ed to recommend a program. The final report in 1960, recommended a
Program amounting to $2,502,500.00 to be allocated as follows:
Missions and Church Extension................
W. Va. Wesleyan College Chapel .............
Spring Heights.............................................
Wesley Foundations & Student Movement
Beckley Child Care Center........................
Burlington Children’s Home.....................
Union Protestant Hospital........................
Home for the Aging ..................................
Ministerial Training.....................................
Conference Studies.....................................

Total

. $350,000.00
.1,000,000.00
. . 500,000.00
. . 125,000.00
. .100,000.00
. . .12,000.00
. . .50,000.00
. .208,000.00
. .150,000.00
. . . .7,500.00
$2,502,500.00

During the period from 1952-1968 the Conference organized and
promoted three quadrennial programs Building for Christ, Kingdom
Growth, and Faith in Action. These three programs aggregated askings
of $3,500,000.00.

Truly the decade of the fifties had been one of growth and expansion
— W. Va. Wesleyan College grew in physical plant and student
enrollment, Union Protestant Hospital began its new development, the
Beckley Child Care Center was conceived, developed and erected, the
Training Center at Spring Heights was purchased and developed, and
the total program of the Church and Conference was undergirded.
THE YEARS OF CHANGE
The Jurisdictional Conference of 1960 designated the W. Va.
Conference as an Area and appointed Fred G. Holloway as Bishop.
Coming to W. Va. after a distinguished career as college, seminary, and
university president, he challenged us to expand our minds, re-examine
our mission, re-evaluate our theology, and become a relevant Church in
a time of revolution and change. The eight years of his episcopal tenure
saw the beginnings of social involvement. The facing up to the racial
issues. The merger of W. Va. Conference of the Northeastern
Jurisdiction and that part of the Central Jurisdiction within the
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boundaries of the W. Va. Annual Conference. The social emphasis of
the Gospel saw development of Tyrand Parish, the House of the
Carpenter and many other attempts to serve people where they were.
The world revolutions did not leave our leadership untouched, but be it
said that much of our leadership adapted magnificently to a New
Church designed to serve a New World. Among this group was a host of
young men thoroughly trained, wholly dedicated, socially alert, and
intellectually capable. Coming to responsibility in such a time they
were often impatient, eager for change, vocal and articulate. But they
constituted the prophets ministry of a New World. Thank God they
were and are inside the Church.

It was inevitable that such a revolution within the world should have
repercussions within the Church. The Church could no longer remain
secure within the cloistered walls. Religion must now be a part of the
whole man’s life. The Church must commit itself to the proposition
that whatever touched man at any point of his existence touched him
at every’point. That there was no salvation apart form social salvation.
And that meant war, race, poverty, education and the entire gamut of
human experience. The thirty year history of The Methodist Church was
rapidly drawing to a close, a great new Church, The United Methodist
Church was being bom. There would be “hard work to do and loads to
lift.”
For the record and for posterity we here set down a brief statistical
record of the.period from 1940-1968.

STATISTICS 1940-1968
World Service and Conf. Ben
Total Giving
W. Va. Wesleyan College
Membership
Pensions
District Supts. Salary
Wesleyan Enrollment
Women’s Society

$ 119,078
1,776,713
2,354
176,552
Rate 10.00
3,000
474
65,090

$ 166,672
3,388,275
19,264
213,706
23.00
3,800
618
123,529

$ 420.842
8,291,576
91,827
206,584
40.00
7,500
1,172
201,038

$

589,109
10,072,497
169,045
194,452
54.00
9,600
1,750
232,267

Looking back in review of the years of the life of The Methodist
Church in W. Va. it is apparent that there is much more to history than
statistics. With no attempt to view with alarm it is essential to say that
we have not always lived up to our highest potential. Many of our
problems remain with us yet, problems which will be solved only as we
make decisions which are designed to meet the needs of a world like
ours. We must confront the issues where they are, straw men may yield
to half measures, but the real issues must be confronted in faith and
dedication. For example we have not yet decided the nature of man
and the mission of the Church. Many of the crises are theological in
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nature, and until the Church decides these issues there will be
increasingly widening rifts in the Church.

Furthermore we have made high sounding social pronouncements in
the realm of social action, but we are unable to appoint black pastors to
white churches or white pastors to black churches. We have brought the
Negro churches into the Conference but we have not made them a part
of the Conference. We have talked about the poor, but too many of our
people assume that religion has little if anything to do with poverty.
Not many of us know any poor people. We have decried war, but we
have continued to support the Political-Military-Industrial Complex
which makes war inevitable. We have insisted on maintaining rigid and
unelastic programs which do not lend themselves to the needs of a New
World.
We have looked upon Stewardship as a mechanical means of keeping
the program alive, rather than a spiritual adventure in which those who
are one with Jesus Christ are dedicated to a stewardship which sees all
of life as a sacred trust, rather than the payment on a fire insurance
premium, which is reduced to the barest minimum. But these too must
and will yield.

1968 and Beyond
The W. Va. Conference and the W. Va. Area has been exceedingly
fortunate in the Episcopal Leadership which has been assigned to serve
it. The year 1968 was no exception. The Northeastern Jurisdictional
Conference sent D. Frederick Wertz to be the Bishop of the W. Va. Area.
Coming to us out of a background which included the pastorate, the
district superintendency, and a most successful college presidency he
has given himself unstintedly to his task. The warmth of his
personality, his uncommon knowledge of the Church, the depth of his
social consciousness, the breadth of his insights, the sincerity of his
concern, has spread like a forest fire among us. This has been one of the
most difficult years in the history of the Church. The organization,
promotion, and securing pledges and cash for the Fellowship of
Reconciliation Fund, in which W. Va. Conference led Methodism,
pledging nearly $400,000.00 to this great cause. The preparation for
the merger of the two United Methodist Conferences within W. Va., the
reorganization of the Conference, the setting up of the Program
Council, the uncommon task of getting acquainted with the people and
ministers of two conferences of widely differing background and
history have all constituted a baptism of fire and a test of leadership.
On every count Bishop Wertz has come through with flying colors.
Under his leadership we face the future in confidence and faith. We
move into The United Methodist Church with high hopes, we face the
changing structures in the confidence that adaptation and elasticity will
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make these structures instruments of God’s will for mankind, we are
concerned but not dismayed as we are confronted by Social upheaval
and change. We believe that out of the turmoil of the present there shall
arise a brave new world. Fifteen years from now the United Methodist
Church will enter the third century of her history. How shall we greet
this new century? What will the Church be by that time? Will it survive?
Does the Church dare take the words of her Lord seriously? May the
writer of these lines be privileged to become personal. I have no fears
for the future. Out of the travail and birth pangs of these exciting times
a new and better world is rising to birth — a world in which war shall be
no more, a world in which poverty shall be eliminated, a world in which
the^resources ‘of earth shall be made available for all, a world in which
ntrman will be ostracized or demeaned because of the color of his skin,
the slant of his eyes, the articulation of his words a world in which the
Church as the incarnation of the living Christ, will become the
suffering, servant church by whose stripes the hurts of mankind are
healed.
May I challenge you who are older to dream dreams of tomorrow.
May I say to my dear young friends — you must build the Church, not
in the form and language of the past but in a form and language which
will be adequate to serve a brother world rising to birth. I shall be
watching you from the sidelines — as you succeed I shall rejoice when
you fail I shall pray that you will arise and try again, if you
compromise, succumb, become members of the status quo, chaplains to
the society of the comfortable, I shall be saddened and dismayed, for
the Church is in your hands. And, now — hail and farewell.

FRANK L. SHAFFER, SR.
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